he alienation of Adventist
youth from religion is easy
to presuppose but very dif-
ficult to measure. No one would
challenge that some, perhaps many
SDA youth are alienated. All are
not. And some who are alienated
from religion are not alienated
from the church. For them,
Adventism is a social club that is
sufficient without religion.
Furthermore, the aware observer
will note that among this group are
many young people who, although
mainly social in their relationship
to the church, are not alienated in
any ultimate sense. They are not
angry or hostile. They plan to be
believers someday—or at least to
raise their children as believers.
“I’m not against religion,”” my 20-
year-old son told me two days ago,
“it’s just not for me right now.”
He and his 18-year-old brother
have seen the best and the worst in
the church, and while they are not
alienated, they are waiting to see
better. Unlike the fiery idealism

one thinks of as an inevitable char-

acteristic of youth, my sons and
many of their friends exhibit a
yawning patience as they wait for
the passing years to somehow
make it all relevant.

To address the various levels of
belief and unbelief among the
church’s youth has appealed to
adult analysts for generations.
These adults express concern about
saving the young people for

the church, protecting them from a

worldly allurements, and develop-

Wayne Judd is currently Vice President
for College Advancement at Columbia
Union College, Takoma Park, Maryland.
He has served as an academy guidance
counselor and Bible teacher, a professor of
religion at two SDA colleges, and has
authored numerous textbooks for Bible
classes in Adventist schools. A noted
scholar of Adventist history, Judd is
recognized as a church authority on the
Millerite movement and its impact on early
Adventism.
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ing church programs that meet the
needs of the young. Ellen White’s
pessimism regarding the general
readiness of the youth of her day
to face eternal judgment continues
to motivate adult Adventists who
watch today’s secular generation.
But other concerns also trouble
older Adventists. The extended
distance in time from 1844 has
become more than a nagging real-
ity. People who promised with
some fervor that Christ would
come ‘‘in my lifetime’’ are dying.
There i1s a future to be faced on
earth, and like it or not, that future
belongs to kids who listen to rock
music, go to movies, and play on
Sabbath.

The word alienation may be
ultimately inappropriate in de-
scribing the attitudes and behavior
of SDA youth today. The word
suggests withdrawal and estrange-
ment. Despite the sometimes wan-
ton application of the sacrament of
baptism, many Adventist young
people have never become suffi-
ciently involved in the life and mis-
sion of the church to qualify now
as being alienated.

Much of the alienation
and disillusionment that
touches the lives of
youth today is second
generational.

I propose that much of the
alienation and disillusionment that
touches the lives of youth today is
second generational. It is their par-
ents who are alienated and disil-
lusioned. These parents are no
longer able to sustain traditional
perceptions of SDA faith and life.
Their children have not committed
half a lifetime to the ultimacy of
Adventism, and are therefore less

influenced, for example, by such
crises as Ellen White’s use of
sources or the involvement of
church leaders in financial scan-
dals. Indeed, many of the youth
I show little interest in such issues.
I In the paragraphs that follow,
then, I assume that both parents
and children suffer from aliena-
tion. The difference between the
two groups can be summarized
thus: Adult alienation involves
. fear and loss, while youth aliena-
tion is characterized more by
apathy and uninvolvement. The
implications of this double phe-
nomenon are sizable, given the
critical place in which the church
. finds itself historically.

Contributing Factors

A number of factors contribute
. to the apathy youth feel toward
religion. Three are identified here:

1. Breakdown of authority.
Those who study history and so-
. ciology generally agree that the
youth revolution of the 1960s
made a radical, perhaps perma-
nent, difference in attitudes to-
ward authority in the western
world. Although today’s young
people prefer to focus their nostal-
gia on the 1950s, their responses to
authority are colored much more
by the sixties.

Paralleling the general societal
disparagement of authority today
is the reduction of authority in the
church. Conservative traditions
require considerable authority.
Adventism has been able to assume
the solid authority of Ellen White
i and church leadership for genera-
tions.

Those in the church who accuse
SDA scholars of depriving a de-
. mythologized Ellen White of her
rightful authority do not ade-
quately account for the attitudes of
the age that has come upon us.
. Those who lament the reduction of
| authority church leaders hold in

the mind of the SDA populace
should look beyond post office
scandals and Australian theology
debates to discover the reasons for
the shift.

Eventually, we may be required
to probe the origins of Adventism

The most prominent
and devasting response
Jfrom youth today is
silence.

as expressed in the Millerite move-
ment. Ours was a radical, dissent-

. ing movement that challenged all
| authority, especially church au-

thority. It is not difficult to make a
case that early Adventist leaders
were alienated youth who chal-
lenged existing authority. Perhaps

© a partial solution to our present

dilemma of authority lies in open-
ing our corporate minds and hearts
to our past radical modeling. In
fact, our prophetess urges us to
look to our past to find help for
the future.

2. The Adventist identity. The
identity crisis for the SDA Church
contributes to disillusionment and
alienation at a number of levels.
Organizationally, most Adventists
would describe their church as a
denomination. Few choose to to be
known as members of a “‘sect.”

However, Adventism is best
identified as a sect, and will con-

i tinue to be so for as long as the

Sabbath remains central. A sect is
a group of adult believers who
withdraw in alienation from a
larger mainstream denomination
or church with the purpose of
restoring a forgotten truth, or
creating a more satisfying fellow-
ship.

If the sect succeeds and grows, it

. inevitably faces a crisis in convinc-

(To page 45)
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The opportunity to meet parents |
and school board members, parti-
cipate in the church program, |

attend teachers’ meetings and

generally ‘“‘shadow’” the supervis-
ing teacher is invaluable. This is |

the real world. For the elementary
education student the experience
would be especially helpful in a
multigrade classroom. The secon-
dary education student would
benefit from teaching experience in
a boarding academy. Students who

have participated in ‘‘total immer- :

sion’’ teaching experiences have
expressed enthusiasm about the
benefits gained.-

The above list of recommenda-
tions is only a beginning. Areas
such as multicultural education,
the exceptional child, and planning
for individual differences have not
even been mentioned. Nor has this
article addressed the concept of

approved teacher education pro-

grams. It does recognize, however,
that educating teachers is a com-
plex task that requires skill, com-
mitment, and hard work.

In a Seventh-day Adventist col-
lege we must be committed to
educating competent teachers; but
more than that, we must prepare
tcachers who will care

ing to go the extra mile to help

them, who are dedicated to unself- |
ish service. The shaping of values

and attitudes is even more difficult
than the developing of knowledge

and skills. A study of the life and
methods of the Master Teacher is |

the foundation on which we build.
Only as teachers model in their
lives the principles of education
demonstrated by Christ will they
succeed. [l
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The Alienation of
Adventist Youth

(Continued from page 19)

ing its children and grandchildren
of the ultimacy of the cause es-
poused by the fathers and mothers.
As the years and generations pass,
the sect tends either to flow back
toward mainstream denomination-
alism, or to break up into addi-
tional groups who believe that they

Despite the sometimes
wanton application
of the sacrament of

baptism, many
Adventist young people
~ have never become
- sufficiently involved in
the life and mission
of the church to qualify
now as being alienated.

are now called to carry the banner
by instituting further reforms. In
this scenario, the children ‘‘flow,”’
while the parents dig in and resist
change. Without their own organi-
zational base, the youth often flow
out altogether.

The identity crisis goes beyond
' organizational perceptions. Recent
‘ theological discussions seem 1o

| take a ‘‘debate’ rather than a

‘‘handshake’” approach. Instead
of people of varying backgrounds
and views sitting down together,

. and in brotherly kindness seeking,
- with God’s guidance, to arrive at

. standing of truth,

a progressive and mutual under-
theology in
recent years has been argued
vehemently and sometimes divi-
sively. These noisy debates have
convinced many young people that
truth is ultimately unknowable. As
a result, few of them become in-
volved in the discussions. Instead,
they stop their ears to avoid the
confusion.

3. Refusal to address issues.
Most Adventist young people do
not believe that their church is
addressing the real issues they face.
Some see the denomination as 15
to 20 years behind the times.
Others accuse the church of trying
to live in the nineteenth century,
while the world in which they live
is drawing them into the twenty-
first century. Those who still
bother to ask about movies, wed-
ding rings, rock music, jewelry,

{ dress, and other church standards

i of behavior complain that they

receive decrees rather than discus-
sion and well-reasoned explana-
tions. When arguments are
presented to defend church stan-
dards, many young people believe
them to be relics dusted off by peo-
ple who have long since repented
of any fun they ever had.

But the most prominent and
devastating response from youth
today is silence. Many are not
interested enough to challenge the

. traditions. Their world is filled

with dreams of personal (usually

. financial) success. They have be-
| come more conservative, but not
! more committed to their conserva-
| tive church.

Today’s young church members
move about comfortably in the
““world,”” which is not the stranger

! to them that it was to their Adven-
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tist parents and grandparents. The
technology damned by their par-
ents in the 1960s is celebrated and
exploited by youth of the 1980s.
Flower power is out; high tech is
in,

The young people described
above sometimes find themselves
in trouble in the SDA schools they
attend. They flatly reject appeals
for traditional behavior by aca- |
demy principals who cite the “‘ex-
pectations of our constituency,”
precisely because the constituency
the youth know—their parents and
their friends’ parents—indicate no
such expectations. The contradic-
tory signals the youth receive from
home, church, and school provide
little clarity for their attempts to
understand religion. They are be-
wildered by the role that the school
assumes as watchdog to guard and |
ensure the good behavior no longer
required by the home or by the
church. In these terms, of course,
parents and pastors are much more
popular than academy and college
administrators. Recognition of this
contradiction is not a new insight,
but no one seems to have found a
way to effect church-wide consis-
tency in dealing with this alienating
phenomenon.

Ocassionally, when a young per-
son Is asked to leave an Adventist

.
Most Adventist young
people do not believe

that their church is
addressing the real
issues they face.

school for not conforming, the
alienation for him is complete.
Let’s take the case of Rick, an
academy junior who has commit- :
ted an infraction of a school rule |
against socializing with the oppo- |

site sex. He is told that he no longer
fits; that he has made bad choices
and thus removed himself from the
society of acceptable young
Adventists. ,
Rick is assured that he will one
day be grateful for this rejection,

and that he will be remembered in

special prayer. Of course, he is told
that God loves him just as much as
ever and that it is not the school
or church that saves him. But he
would be willing to forgo the

prayers and have God love him a

little less if he could just stay with
his friends.

He agrees that the church can’t
save him, and determines to make
it so. He understands that the

school must stand for something, |

but he wonders why it has to stand

The young people . . .
are bewildered by the
role that the school
assumes as watchdog to
guard and ensure the
good behavior no
longer required by the
home or by the church.

for things that his home and his
church do not seem to stand for.
The entire process is discussed at
length among Rick’s friends, who
are also a little alienated.

The conclusion of the story

comes several years later when |
Rick, now a confirmed unbeliever, |

discovers that the standards that
cost him his place in his religious
society have changed, and his sins
are no longer perceived as critical
to school attendance.

Countering

Solutions are easier to list than
to implement; nevertheless, an-

swers must be sought. Here are
seven suggestions:

1. Develop an information flow
on the attitudes, needs, and wants
of SDA young people. It is almost
impossible to find substantive re-
search that deals with the areas
considered in this discussion.

We should stop telling
the youth that they
are the best hope for
the church’s future and
tell them instead
that we need them now.

2. Face every issue openly and
honestly, making sure that the
topics discussed actually connect
with the lives of the youth. The
only really dangerous questions of
youth are the ones we refuse to
let them ask. The same formula
should be applied in dealing with
older Adventists who are in tran-
sition.

3. Provide a usable past. His-
tory has remarkable power, despite
the unswerving efforts of many
history teachers to destroy the
discipline by their teaching tech-
niques. The Adventist past
abounds with answers to the ques-
tions and crises of contemporary
Adventists.

4. Provide new meanings. A sig-
nificant number of young Adven-
tists view “‘progressive truth”’
language as idle chatter. Estab-
lished truths do not need to be
negated in order to provide new
meanings. We can search for appli-
cations to current problems based
on the principles of our pioneers.

In our schools and pulpits, reli-
gion teachers and ministers should
keep in touch with what young
people are thinking and reading.
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They should certainly read books
that are at least as challenging as |
those read by their students and
young parishioners. Boring, unin- ‘
formed religion teachers should be |
shifted to other duties. Poorly
taught Bible classes will do little to
give credibility to the doctrines be-
ing presented. Of course, the same
could be said for other disciplines.

5. Involve the yvouth in impor-
tant decisions and projects, both in
local churches and church institu-
tions. This involvement needs (o
be more than symbolic. We should
stop telling the youth that they are
the best hope for the church’s
future and tell them instead that
we need them now.

6. Promote humanitarian ser- \
vice in church and community as a \
positive substitute for the negative

" structure.

i flow of prohibitions. New causes

bring new commitments,
hope, and improved behavior.
7. Win- back disillusioned par-

new

| ents by providing more democratic

the church
a dialogue
teachers, and

within
Initiate
between parents,

involvement

When arguments are
presented to defend
church standards, many
young people believe
them to be relics dusted
off by people who have
long since repented of
any fun they ever had.

school administrators. Parents will
thereby feel more involved in the
mission of the school, and perhaps

- less alienated from the church as

well.

The old ways are not working.
But the reformation needed in the
church at this time will probably
not be prayed down or ‘‘commit-

i teed”” up. Our fervent hopes for

our youth and their parents will be
realized only when we become will-
ing at all levels to put aside the

| personal, political, and traditional

agendas that clutter the pathway to
faith and service. We must ask
ourselves what we really want to
pass on to our young people, then
deport ourselves so that when
our time passes, they will be ready
and willing to accept and imple-
ment it. l

Teachers and Administrators. . .
GOT THE CERTIFICATION BLUES?

HOME STUDY INTERNATIONAL, Adven-

tist school by mail, offers you a low-cost,
practical, effective way to earn or main-

tain your certification.

Your
Adventist School

Learn in spare time, evenings, weekends,
or during summer break. HSI's certified
teaching staff guides you every step of
the way with friendly, personal service
and carefully constructed courses. HSI
credits are recognized by all SDA col-
leges. Check with your college or Union
Education Director for certification re-

quirements.

Choose from these and other courses:

EDUCATION AND PSYCHOLOGY

Philosophy of Adventist Education
General Psychology

Exploring Early Childhood

Child Development

Adolescent Growth & Development
Math in the Elementary School
The Teaching of Reading
Evaluation in Teaching

Health Education

Psychology of Learning

RELIGION

Bible Survey

Life & Teachings of Jesus
Adventist History
Adventist History

Daniel & Revelation

Old Testament Prophets
Corinthian Epistles
Prophetic Guidance

Mail coupon for free school
catalog or phone (202) 722-6570.
Get the facts NOW.

.- Home Study International
< 6940 Carroll Avenue
Takoma Park, MD 20912
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Please mail me your free school
catalog listing all courses
available from HSI. A11601

;\ddress

City

State/Zip

HS! is accredited by the GC
Board of Regents, National Home
Study Council, and approved by
the Maryland State Department
of Education.
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